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A comparison of the Pali and Chinese versions of
the Devata Samyutta and Devaputta Samyutta,
collections of early Buddhist discourses
on devatas “gods” and devaputras “sons of gods™*

Choong Mun-keat

mchoong@une.edu.au

This article first examines the textual structure of the Pali Devata and Deva-
putta Samyuttas in conjunction with two other versions preserved in Chi-
nese translation in a collection entitled 5% X 8 JE Zhutian Xiangying in
Taisho 2, nos. 99 and 100. Then it compares the main teachings contained
in the three versions.

Introduction

The Devata Samyutta and Devaputta Samyutta of the Pali Samyutta-nikaya (ab-
breviated SN) are represented in a collection entitled 5% K+HIE Zhutian Xiangy-
ing (Skt. Devata Samyukta) in Chinese by two versions, one in the Za Ahan Jing
REPT &5 748 (Samyuktagama, abbreviated SA, Taisho vol. 2, no. 99), the other in
the Bieyi Za Ahan Jing HIZERE & 48 (Additional Translation of Samyuktagama,
abbreviated ASA, Taisho vol. 2, no. 100). These two samyuttas in the Pali ver-
sion and their counterparts, which form one xiangying 18 (samyukta) in the
two Chinese versions, are the collections of various discourses on the subject of
gods (devata, 55K zhutian) and sons of gods (devaputta, ¥ tianzi, Skt. deva-
putra). The discourses contained in the Pali and Chinese versions of the Devata

* 1 am indebted to Rod Bucknell for his constructive comments and corrections on a draft of
this article, particularly in the area of textual structure. I am also grateful to the two anonymous
reviewers for their constructive comments and corrections.

JOCBS. 2011 (1): 60-88. © 2011 Choong Mun-keat
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and Devaputta Samyuttas reflect the early Buddhist adaptation of general Indian
religious beliefs about devas (divine beings) and dialogues with devas at the time
of the Buddha.

The Pali and the two Chinese versions record in common that the devas (a
deva or devaputra) usually come to visit the Buddha in the last watch of the night.
They sometimes come to ask questions, to praise the Buddha, to request instruc-
tion, or to challenge him. The conversations recorded in the three versions be-
tween the devas and the Buddha are in verse.

In this article I first briefly examine the textual structure of the three versions.
Then I compare the main teachings contained in them, making use of new edi-
tions of Samyuktagama: Yin Shun’s Za Ahan Jing Lun Huibian 5 [ & 856 & 4
[Combined Edition of Siitra and Sastra of the Samyuktagama] (abbreviated CSA)
and the Foguang Tripitaka Za Ahan Jing (abbreviated FSA).' This will reveal sim-
ilarities and differences in structure and doctrinal content, thus advancing the
study of early Buddhist teachings in this area.

1. Textual structure

The Pali Devata and Devaputta Samyuttas are the first and second of the eleven
samyuttas comprised in the Sagatha Vagga of Samyutta-nikaya. The two corre-
sponding Chinese versions, one in Taisho edition vol. 2, no. 99 (Samyuktagama)
and the other in Taisho vol. 2, no. 100 (Additional Translation of Samyuktagama),
do not have any title of the collections, including the section title, Sagatha Vagga.
They were translated from now lost Indic-language originals. In the Combined
Edition of Sitra and Sastra of the Samyuktagama version, the Samyuktagama text
bears the title Zhutian Xiangying 5& KX 1HIE (Devata Samyukta ‘Connected with
Gods’ or ‘Connected Discourses with Gods’) comprised in the title Eight Assem-

'These two new editions contain textual corrections, modern Chinese punctuation, comments,
and up-to-date information on Pali and other textual counterparts, including different Chinese
versions of the text.

*This article is one in a series of comparative studies, of which the previous articles were on Kos-
ala Samyutta (2006a) and Mara Samyutta (2009b) in the Indian International Journal of Buddhist
Studies; on Bhikkhu Samyutta (2006b) and Varngisa Samyutta (2007) in Buddhist Studies Review;
and on Brahmana Samyutta (2009a) in the Journal of the Royal Asiatic Society.
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blies Section (the Ba zhong> Song /\ %) supplied by the editor, Yin Shun.* The
Zhutian Xiangying is the counterpart of the Pali Devata and Devaputta Samyuttas.

In earlier editions of the Samyuktagama, xiangying 16 €/samyukta titles are
lacking and the beginning and end of each samyukta have to be inferred from
the siitra contents. Because samyukta titles are lacking in earlier editions of Sam-
yuktagama, the collection entitled Zhutian Xiangying (Devata Samyukta) in the
Combined Edition of Sutra and Sastra of the Samyuktdgama version cannot be
regarded as originally in Samyuktagama a single samyukta rather than two.

The Zhutian Xiangying is the ninth of the eleven samyuktas in the Section of
the reconstructed Samyuktagama version (Choong 2000, pp. 20, 247). The same
location - the ninth of the eleven samyuktas - applies also to the reconstructed
Additional Translation of Samyuktagama version.”

The Pali Devata and Devaputta Samyuttas belong to the Tamragdatiya/Vibha-
jyavada school (often called Theravada), the Samyuktagama version belongs to
the Sarvastivada school, and the Additional Translation of Samyuktagama version
may belong to the Kasyapiya school (or to an unidentified school).® Thus, these

3Skt. astau parisadah; P. attha parisa.

*The section title, /\ W2 5 Bazhong Song, is not found in the T vol. 2 of the SA version (no. 99)
and the ASA version (no. 100). See CSA i, pp. 48-49 (in ‘Za Ahan Jing Bulei zhi Zhengbian ¥ &
A2 B2 SR [Re-edition of the Grouped Structure of SA]’), and vol. iii, p. 219. T 30, no. 1579
(Yogacarabhumi $astra), pp. 294a, 772¢: J\JX. T 24, no. 1451 (the Mala-Sarvastivada Vinaya), p.
407 on the title Sagatha Vagga. Cf. also Bucknell (2007) for a discussion on the sequence of the
Sagatha-vagga and the Eight Assemblies. The author considers that the sequence of the Sagatha-
vagga derives from the Eight Assemblies. See also CSA i, pp. 7-9, 22-3, 44-5, 64-5, and Choong
(2010).

>Yin Shun (1971), pp. 670-672; CSA i, p. 23, note 10.

®Yin Shun (1971), p. 98; CSA i, pp. 4-5, 43; Mayeda (1964), p. 662, note 19; Choong (2000),
pp. 6-7, (2006), p. 62, note 3. Bingenheimer (2009) argues that the attribution of the ASA version
to the Kasyapiya school by ¥ 11# Hodo in [ B2 3 B2 {8 & 54 78 o Abidatsuma Kusharon Keiko/
Abidamo Jishelun Qigu (T64, no. 2252) is mistaken. However, his article does not clearly respond
to the important point made by Yin Shun about the big and small collections (K/)» ) of the
Samyuktagama text (CSA i, pp. 4-5, note 12, pp. 28, 43). Both Bingenheimer and recently Buck-
nell (2011) also argue that the ASA version should belong to the Sarvastivada school, because its
textual structure is close to the SA version of the Sarvastivada. However, the structure of the whole
organisation of the ASA version is clearly not the same as the SA version of the Sarvastivada school
(Mayeda 1964, pp. 652-654; Yin Shun 1971, pp. 668-671, 675; CSA i, pp. 5, 23, 28, 43). A few
divergences between the two versions (SA and ASA) also have been pointed out by Mizuno Kogen
(in his two articles, 1969-70 and 1970. Cf. Jin-il Chung 2008, p. 22, note 70). I consider that the
similarities between the two versions should not be over-emphasised, and the differences between
the two should not be entirely ignored. The similarities between the two versions may only indicate
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three texts, the Pali and its two Chinese versions, represent three different early
Buddhist schools, three different versions of the same collection of discourses on
the subject of gods and sons of gods.

The Pali Devata Samyutta comprises eighty-one discourses (SN 1.1-81), and
the Devaputta Samyutta comprises thirty discourses (SN 2.1-30), totaling 111
discourses. Of their Chinese counterparts, the Samyuktagama version has 108
discourses (SA 995-1022, 576-603, 1267-1318) and the Additional Translation
of Samyuktagama version has 110 discourses (ASA 132-142, 231-249, 161-172,
181-189, 173-180, 269-292, 291-317). The Additional Translation of Samyukta-
gama version has two extra discourses (ASA 139, 235) not found in the Sam-
yuktagama version, whereas the Samyutta-nikdya version has three extra dis-
courses not found in the Samyuktagama version. The three versions nevertheless
contain almost the same number of discourses (111 discourses in the Samyutta-
nikdya, 108 in the Samyuktdgama, and 110 discourses in Additional Translation
of Samyuktagama).

Thirty discourses in the Samyuktagama and Additional Translation of Sam-
yuktagama versions have no Pali counterparts in the Devata and Devaputta Sam-
yuttas.” The full set of Chinese-Pali and Pali-Chinese counterparts is shown in

they were descended from a ‘near’ common ancestor, but does not prove beyond doubt that they
belong to the same school. For example, the SN and SA versions share a very similar structure,
which suggests they were descended from a near common ancestor (i.e., the Sthavira tradition),
but in fact they belong to the two different Sthavira schools (i.e., the Vibhajyavada/Vibhajjavada
and Sarvastivada/Sabbatthivada) (cf. CSA i, pp. 43-5). I therefore consider that the ASA version
should not be regarded as belonging beyond doubt to the Sarvastivada, although its textual struc-
ture is close to the SA version of the Sarvastivada. Also, I consider that the Sarvastivada is not a
different school from the Miila-Sarvastivada (cf. Nagasaki and Kaji 2004, pp. 16-7).

7SA 1012, 577, 590-592, 594, 603, 1270-1272, 1278-1280, 1282-1285, 1290-1301, 1314; ASA
239, 162, 184-186, 188, 190, 269-270, 276-278, 280-283, 288-300, 313. Four discourses in the SA
and ASA versions have their Pali counterparts in both the Devata and Devaputta Samyuttas (SA
586 = ASA 170 = SN 1.21, SN 2.16; SA 593 = ASA 187 = SN 2.20, SN 1.48; SA 595 = ASA 189 =
SN 2.24, SN 1.50; SA 1310 = ASA 309 = SN 2.4, SN 1.26). Five discourses in the SA version and six
discourses in the ASA version have their Pali counterparts located in two collections (Yakkha and
Brahma Samyutta) other than the Devata and Devaputta Samyuttas (SA 577 = ASA 162 = SN 10.2;
SA 592 = ASA 186 = SN 10.8; SA 1278 = ASA 276 = SN 6.10; SA 1300 = ASA 298 = SN 10.1; ASA
299 = SN 10.2; SA 1314 = ASA 313 = SN 10. 3). On the other hand, nineteen discourses in the Pali
version have no SA counterparts, while eighteen discourses in the Pali have no ASA counterparts
(SN 1.4 (no SA counterpart only), 1.33, 1.41, 1.44, 1.45, 1.49, 1.52, 1.63, 1.65-67, 1.69, 1.76-79,
2.10, 2.13, and SN 2.27). Finally, two discourses in the Pali version have their Chinese counterparts
not in the Zhutian Xiangying (SN 1.20 = I A8 & Bigiu Xiangying SA 1078 = ASA 17; SN 1.37 =
R AENE Fantian Xiangying SA 1192 = ASA 105).
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Tables 1 and 2 (see Appendix). These two tables are useful for the convenience of
discussions on the textual structure and content.

Fragmentary Sanskrit counterparts of segments of the Chinese Samyuktagama
version (and the Additional Translation of Samyuktagama version) were published
by Fumio Enomoto (1994).® The published Sanskrit counterparts of the discourses
on the subject of gods and sons of gods consist of forty-five fragments, corre-
sponding to SA 995, 1008-1009, 1013-1014, 1018, 1021, 576, 578, 583, 587-588,
592,595-597,599-603,1267,1269-1276,1278,1282-1283,1285-1286,1291, 1299-
1300, 1307, 1309-1311, 1314-1316.° These fragmentary Sanskrit texts are useful
for confirming certain Chinese technical terms.

The identification of the Chinese-Pali and Pali-Chinese counterparts is shown
in the tables. As is indicated in Table 1, the discourses of both the Samyuktagama
and Additional Translation of Samyuktagama versions are out of order with re-
gard to the structural arrangement. The rearrangement of the discourses indi-
cated in Table 1 is according to the Combined Edition of Sitra and Sastra of the
Samyuktagama version. The method of effecting this rearrangement of the dis-
courses is mainly based on the Additional Translation of Samyuktagama ‘twenty-
fascicle’ version compared with the structural order of the Samyuktagama ver-
sion.'® As is evident in the two tables, the discourses in the two Chinese versions
match up with each other closely as regards sequence, while matching up only
loosely with the discourses of the Pali version. The Samyuktagama and Additional
Translation of Samyuktagama versions are therefore structurally much closer to
each other than to the Samyutta-nikaya version.

While the distinction or division between the Devata and Devaputta Sam-
yuttas is not explicit in the Chinese collections as it is in the Pali, the comparison
reveals that the distinction is in fact present, even if only implicitly. From SA
1302 = ASA 301 to the end of Table 1 (3rd column) there is a clear cluster of
discourses whose Pali parallels are in the Devaputta Samyutta. This cluster looks
like the SamyuktagamalAdditional Translation of Samyuktagama counterpart of
the Samyutta-nikaya’s Devaputta Samyutta.

To explain further, in Table 1, third column (SN), the Pali counterparts con-
tained in the Devaputta Samyutta are not evenly distributed. Instead they are

$Enomoto (1982), pp. 87-90. Cf. also Chung (2008), pp. 232-243.

9ASA 132, 234-236, 240-241, 245, 248, 161, 163, 167, 171-172, 186, 189, 181-182, 173-174,
176-177, 180, 178, 269-270, 271-274, 276, 280-281, 283-284, 286, 297-298, 306, 308-310, 313-315.

°See Yin Shun (1971), pp. 668-671; CSA i, pp. 23, 48-49; iii, pp. 219-325. Cf. also Bucknell
(2008) on the discussion “The Two Versions of the Other Translation of Samyuktagama..
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heavily concentrated at the end. Of the last seventeen discourses of the Samyuk-
tagama/Additional Translation of Samyuktagama (1302/301 to the end of the list),
fourteen have their Samyutta-nikdya counterparts in the Devaputta Samyutta. In
contrast, of the previous ninety-four discourses in Samyuktagama, only ten have
their counterparts in the Devaputta Samyutta, and those ten are fairly randomly
scattered. Thus, the situation is:

- Of the first ninety-four discourses of the Samyuktagama, ten have their

Samyutta-nikdya counterparts in the Devaputta = 11%
- Of the last seventeen discourses of the Samyuktagama, fourteen have their
Samyutta-nikdya counterparts in the Devaputta = 82%

How can one account for this very uneven distribution? If one supposes that
the distinction between Devata and Devaputta developed only in the Pali tradi-
tion, i.e., after its separation from the Sarvastivada, then there is no way of explain-
ing the uneven distribution. If, however, one supposes that the distinction existed
already before the first split in the Sthavira tradition, then the uneven distribution
is explained very simply: the dense aggregation of Devaputta counterparts at the
end of the list (Table 1, SA 1302-1318) reflects the earlier clear division of the
discourses into two samyuttas/samyuktas. Clearly the second possibility is to be
preferred: the division into two samyuttas seen in the Samyutta-nikdya version is
not an innovation introduced in the Pali tradition.**

Accordingly, it is likely that the Samyuktagama/l Additional Translation of Sam-
yuktagama traditions formerly had two separate collections, and that the bound-
ary between them has been obscured following loss or lack of the samyukta titles.
Otherwise, how can one explain the fact that in the Samyuktagama/Additional

'On this, a reviewer suggests:

“While I agree that this conclusion is the most plausible one, there are other alternatives. One is
that the situation in the Chinese represents, not a decayed form of a previously clear structure, but
the natural, more primitive state of an emerging structure. That is, discourses tended to be recited
together with others of a similar nature, even before they were formally collected in the samyutta
structure. The redactors took this natural tendency, and further shaped it into the samyutta struc-
ture as we have it today. If this was the case, then the Chinese texts could represent an earlier, less
formalized tradition. These two hypotheses would have to be tested against other conclusions as to
the relative ages and structural processes of the collections.

Another alternative is the ‘later levelling’ hypothesis, which argues that standardization be-
tween texts is more likely to be a sign of later canonization than a shared early source. The de-
vata/devaputta distinction is not an early one, but arose in the southern Pali tradition, and subse-
quently influenced the northern collections. I don't think this kind of thinking is plausible, but it
is one possible explanation, and it is worth explaining why it is so implausible — primarily, because
there is no evidence at all of this kind of levelling happening”
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Translation of Samyuktagama most of the counterparts of Pali Devaputta dis-
courses are together as a solid block (SA 1302-1318, ASA 301-317 at the end of
the samyukta)? A blurring of the boundary is seen even in the Samyutta-nikaya,
with four discourses being duplicated in the two samyuttas; e.g., SN 1.21 = SN
2.16.

2. The terms devata (god) and devaputra (son of gods) in the three
versions

Devata, meaning divine nature, deity or god, is an abstract noun based on deva.
The Pali Samyutta-nikaya version has two closely related collections, the Devata
Samyutta and the Devaputta Samyutta. It indicates that those gods who have no
names are called devatas (mostly in the Devata Samyutta), while those who have
names are called devaputtas (mostly in the Devaputta Samyutta). However, some
verses in the Devaputta Samyutta also appear in the Devata Samyutta. This sug-
gests that the distinction between the two terms referring to the gods is not clearly
apparent and not absolutely necessary.'> Devaputtas (also devadhitas ‘daughters
of the gods™?) in the Samyutta-nikdaya version are all examples of devatas or gods
(devas) in general.*4

By contrast, the terms devata and devaputra are always indiscriminately trans-
lated in the Samyuktagama version as K.+ tianzi (literally, ‘sons of gods/heaver),
and in the Additional Translation of Samyuktagama version as X tian (literally
‘gods, ‘deity, or ‘heaven’). The term, K1l tianshen ('deity, ‘gods’), is also used
in a few discourses in the two Chinese versions.’> Comparison with the Sanskrit
fragments (Enomoto 1994) reveals that the terms, K and K, in the Chinese
Samyuktagama correspond sometimes to Sanskrit devata in the fragments, and

**Cf. Rhys Davids (1917), p. 66, note 4, p. 67, note 1, p. 76, note 4, p. 79, notes 1-3, p. 80, note
2, and pp. 84, 87; Bodhi (2000), pp. 75-76.

3SN 1.39-40 (SN 11884, pp. 29-31; 1998, pp. 61-64) = SA 1273-1274 (T 2, pp. 349¢-350¢; CSA
iii, pp. 278-281; FSA 4, pp. 2118-2123) = ASA 271-272 (T 2, p. 469a-b).

*Cf. Rhys Davids (1917), p. 1, note 1, and p. 65, note 1, on the Pali terms devata and devaputta.

SA 585 (T 2, p. 155b-¢; CSA i, pp. 249-250; FSA 4, pp. 2066-2068) = ASA 169 (T 2, p. 436b-
¢) = SN 2.18 (SN I 1884, pp. 54-55; 1998, pp. 123-125); SA 590-591 (T 2, pp. 156¢-157b; CSA iii,
Pp. 254-256; FSA 4, pp. 2074-2079) = ASA 184-185 (pp. 439b-440¢); SA 592 (T 2, pp. 157b-158b;
CSA iii, pp. 257-260; FSA 4, pp. 2079-2085) = ASA 186 (T 2, pp. 440b-441¢) =SN 10.8 (SN1 1884,
Pp- 210-212; 1998, pp. 455-458).
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sometimes to Sanskrit devaputra.*® Thus, evidently in the Indic source-text the
Chinese translators of Samyuktagama and Additional Translation of Samyukta-
gama did not distinguish between these two Sanskrit terms, devata and devapu-
tra. The Samyuktagama translator preferred X ¥; the Additional Translation of
Samyuktagama translator preferred K.

In most of the discourses in Samyuktagama and Additional Translation of
Samyuktagama which provide the name of X or K, their Pali counterparts are
located in the Devaputta Samyutta, whereas in most of the discourses in Samyuk-
tagama and Additional Translation of Samyuktagama which do not provide the
name of X F or X, their Pali counterparts are located in the Devata Samyutta.
This correlates with the devaputta/deva distinction in Samyutta-nikdya. Also, in
the case of the duplicate discourses, for example, SN 1.26 and 2.4, or SA 1269 and
1316, one gives the god’s name, the other does not; this is found in both Chinese
and Samyutta-nikdaya versions. The duplicates are just a few cases, not a solid
block, as shown in the two tables. They are exceptions in the structure, and may
indicate that a devaputta is also a devata. It seems to show that the allocation to
Devata or to Devaputta depended simply on whether the god’s name is specified
(except for SN 1.39-40; cf. Bodhi 2000, p. 74).

Accordingly, the findings indicate that the distinction between (1) discourses
mentioning the god’s name and (2) discourses not mentioning the god’s name was
recognised in the Sthavira tradition before the Pali and Sarvastivadin branches
separated. This is also a further indication that the distinction between devaputta
and devata was recognised at that time, and is not something unique to the Pali
tradition.

3. Disagreements on some teachings contained in the three versions

In the following I will discuss only the principal disagreements on some teach-
ings presented in the three versions of devata, including devaputras, under eight
topics: (1) a verse presented by the devas, (2) the heavenly palace, (3) the notion
of emptiness, (4) on a practice of a lay person, (5) the devaputra Anathapindada,

For example, KT in SA 583 (= KF in ASA 167) corresponds to devata (at Enomoto’s frag-
ments in p. 3); K in SA 592 (= Kf# and X in ASA 186) corresponds to both devaputra and
devata (Enomoto, pp. 5-6); X F in SA 1267 (= X in ASA 180) corresponds to devata (‘devate’
shown in the text at Enomoto, p. 52); and KXF in SA 1291 and 1299 (= K in ASA 289 and 297)
corresponds to devata (Enomoto, p. 57).

67



CHOONG — DEVATA SAMYUTTA AND DEVAPUTTA SAMYUTTA IN PALI AND CHINESE

(6) the heaven of Atappa or Aviha, (7) eccentric expressions, and (8) a devaputra
possessed by Mara.

(1) A verse presented by the devas

As stated in the introduction, the three versions share in common that the devas
usually come to visit the Buddha in the last watch of the night. The conversations
between the devas and the Buddha are in verse. One of the verses presented by the
devas is frequently recorded at the end of most discourses in the Samyuktagama
and Additional Translation of Samyuktagama versions, but found in only one dis-
course in the Samyutta-nikaya version (SN 1.1). The verse in the Samyuktagama
version is (e.g., T 2, p. 348b):

AREZEM BEBIEE

—UIREE K R

After along time I see a Brahmana

who has attained final nirvana.

Having overcome all fear

He has gone beyond attachment in the world.

The corresponding Additional Translation of Samyuktagama version has (e.g., T
2, p. 438a):

FEEER EREMESE

AR EEHEAEE

After a long time I see a Brahmana

who has attained nirvana.

Having overcome hatred and fear

he has gone beyond attachment in the world.

The verse in both Samyuktagama and Additional Translation of Samyuktagama
versions indicates clearly that the deva calls the Buddha a Brahmana (usually ren-
dered Brahmin/Brahman in English). A similar verse is found in only one dis-
course in the Pali version, SN 1.1. It reads:'®

'7Cf. Sanskrit version, Enomoto (1994, p. 12):
cirasya bata pasyami brahmanam parinirvrtam|
sarvavairabhayatitam tirnam loke visaktikaml||
SN 11884, p. 151998, p. 2. Cf. Rhys Davids (1917), p. 2; Bodhi (2000), p. 89.
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cirassam vata passami

brahmanam parinibbutam

appatittham anayitham

tinnam loke visattikan ti.

After along time I see a Brahmana

who has attained final nirvana.

By not halting, not striving,

he has gone beyond attachment in the world.

Accordingly, the major issue is that the use of the verse is repeatedly pre-
sented at the end of nearly all discourses in the Samyuktagama and Additional
Translation of Samyuktagama versions. Only a few discourses (out of 108 and 110
discourses) in the Samyuktagama and Additional Translation of Samyuktagama
versions do not have this similar verse.’® Such a situation is not found in the
Samyutta-nikdya version. It may suggest that the two Chinese traditions empha-
sise the notion of the Brahmana more than the Pali tradition does. Although
the verse mentioned more often in the Chinese collections is merely an artificial
feature of the texts, a formulaic repetition, it does highlight the close connection
between the early Buddhist tradition and the brahmanical tradition (cf. Choong

2007, p. 39).

(2) The Heavenly palace

In the Additional Translation of Samyuktagama version, the devas are recorded
as living in their ‘heavenly palace’ (K& tiangong). Most of the discourses in
the Additional Translation of Samyuktagama version report that the devas, after
having their conversations with the Buddha, return to their heavenly palaces. By
contrast, the Samyuktagama and Samyutta-nikaya versions state that the devas
disappear right there and then, after having their conversations with the Buddha.
Only one Samyuktagama discourse, SA 1284 (T 2, pp. 353b-354a), mentions this
term, = % gongdian ‘palace’ Its counterpart, ASA 282 (T 2, p. 472a-b), also has
this term, but it is not found in the corresponding Pali term (i.e., pura or vimana
‘palace’) in the counterpart, Jataka 243 Guttilajataka (J. ii, pp. 248-257). The

YE.g., SA 999 = ASA 136, SA 582, SA 583 = ASA 167, SA 590-591 = ASA 184-185, SA 593-595
= ASA 187-189, SA 1270-1274 = ASA 269-272, SA 1278 = ASA 276, SA 1284 = ASA 282, SA 1289
= ASA 287, SA 1300-1318 = ASA 298, 300-317.
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devas in the Additional Translation of Samyuktagama version have actual heav-
enly palaces to reside in, something that is evidently lacking from the correspond-
ing Samyuktagama and Samyutta-nikdya versions. This indicates a major differ-
ence regarding the nature of the devas between the SamyuktagamalSamyutta-
nikaya and Additional Translation of Samyuktagama versions. The references in
the Additional Translation of Samyuktagama version to ‘heavenly palaces’ for the
devas’ residential areas are possibly a later addition.*°

(3) The Notion of Emptiness (SA 1318 = SN 2.1-2 = ASA 317; SA 1285 = ASA
283, no SN counterpart; SA 1286 = SN 1. 34, 36 = ASA 284)

ASA 317 (T 2, p. 480) reports a devaputra named Kasyapa (MEE Jiexie) comes to
address the Buddha regarding what are the trainings for a bhiksu (monk) thus:

hrgEE LESEN

FESRBEEE SRR

A KRIFE  TRFNGEIRZE

AR R EES

A bhiksu who is able to be mindful,

His mind can well attain liberation.

He wishes to obtain nirvana,

Knows the world [of its absolute reality],
Understands existence and non-existence,
Deeply knows all dharmas are empty (ZEHIFE £ Z2).
This is called a bhiksu.

He, who is away from [attachment to any] existences, obtains nirvana.

This Additional Translation of the Samyuktagama discourse has this expression,
‘all dharmas are empty’ (715 22). This expression is not found in the counter-
parts, SA 1318 and SN 2. 1-2.>" The Samyuktagama version in this regard is closer
to the Samyutta-nikaya version. A similar expression is also found in another dis-

**Many references to returning to a heavenly palace are also found elsewhere in the Mara
Samyukta of the ASA version. Choong 2009 (b), p. 43. Cf. also a discussion on the Vimana
Vatthu (‘Matter of Heavenly Palaces’) of the Khuddaka Nikdya in Yin Shun (1971), pp. 849-852
and Mayeda (1964), pp. 760-763.

T 2, pp. 361¢-362a; CSA iii, p. 324; FSA 4, p. 2206. SN I 1884, pp. 46-47; 1998, pp. 104-105.
Cf. Rhys Davids (1917), pp. 65-66; Bodhi (2000), pp. 139-140.
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course in the Additional Translation of the Samyuktagama version, no. 283 (T 2,
p. 472):

. BRI

... observes all dharmas are as empty as a forest

Its corresponding SA 1285 (no Samyutta-nikdaya counterpart) does not have such
a statement.>* To say that ‘all dharmas are empty’ and ‘all dharmas are as empty as
a forest’ is a unique phrase not found in the Samyuktagama and Samyutta-nikaya
versions.

Nevertheless, SA 1286 has this expression:*?

REREEE LENEE
In the personality one has the perception of emptiness, [observes]
name-and-material form is not solid.

Its corresponding ASA 284 (T 2, p. 473) reads:
MEEERE BHOLE

One knows the personality is empty, not self, observes name-and-
material form is not solid.

However, these are not saying that ‘all dharmas’ are empty (as ASA 317 does,
above) and ‘all dharmas’ are as empty as a forest (as ASA 283 does, above). They
(SA 1286 = ASA 284) only indicate that ‘the personality’ is empty of solid, empty
of entity (self).

Consequently, the expressions, ‘all dharmas are empty’ and ‘all dharmas are as
empty as a forest, in the Additional Translation of Samyuktdgama version (ASA
317, 283), are likely to be a sectarian doctrine. This may also indicate that the
Additional Translation of the Samyuktagama version does not belong to the same
school as the Samyuktagama version of the Sarvastivada (cf. footnote 6 above).

(4) On a practice of a lay person (SA 590 = ASA 184; no SN counterpart)

SA 590 reports a lay follower (18 £22E youpose, upasaka), having a conversation
on dharma in verse with a deva (K f# tianshen). He is a merchant, has faith in

T 2, p. 354a-b; CSA iii, p. 294; FSA 4, pp. 2148-2149.
T 2, p. 354b-c; CSA iii, p. 295; FSA 4, pp. 2150-2151.
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the Buddha-Dharma-Sangha without doubt, sees the Four Noble Truths with-
out uncertainty, and obtains the first fruit of understanding (55— [H % & diyi
wujiandeng guo). This lay follower, during the last watch of the night, sits cross-
legged, setting up mindfulness in front of him, and:

observes the twelve factors of causal condition in the reverse and for-

ward orders (1 [R5 2 IE 85 £%) 24

However, its counterpart, ASA 184, has a different account. It first reports
similarly that a lay follower, having a conversation on dharma in verse with a =
EF sanbao), has pure faith (F15 jingxin) without doubt in the Buddha-Dharma-
Sangha, has no uncertainty regarding the Four Noble Truths, achieves seeing the
truth (F 5 jiandi), and attains the first fruit (¥] &£ chuguo). But, the lay fol-
lower, in the early morning, sits cross-legged, holding the body straight, setting
up mindfulness in front of him, and he:

... chants the satras aloud, chanting the dharma verses, the Poluo
sitra (Y7 ZE#8225), and various other sttras and verses (“75 2R AL °

AEAE o R RS - FEREREE - )20

Contemplating the twelve factors of dependent origination and reciting texts
are quite different practices. Also, the term ‘“Three Jewels’ in the Additional Trans-
lation of Samyuktagama version is not found in the corresponding Samyuktagama
version. The practice of chanting can be seen as a form of devotional faith in the
Three Jewels. The two versions here thus indicate their different traditions on a
practice by a lay follower and a merchant.

MR AR A —EEEGMH - Sk o —omdh - - G BRRE -
B RURRREE o W0 - MEEERE O - B W AR - ANEmSE —EHSE
oo ERH A R B AL AT - (R IR R T R s AL SRV - BRRTERT - N TR
WIEESE - FTEREENRESEE - REEMEERE - BEEBT - BT - G8met -
G TBIS AR © OSBRI - BRIBX - BT - BE - BIUE - BEE - BEE -
SE - & - AR M - W - WK AR - W AT I - TR RIRRIE - SRR A
P& o 2R ABRI - 73 A BRI AAB I - MBI RS2 - 2R ER o B EEOR - B
VRAVE W - BN - LWAE - 58 - & - 288 14 - - 12 - IR AR TR -
T 2, pp. 156¢-157a; CSA iii, pp. 254-256; FSA 4, pp. 2074-2077.

A reviewer suggests that this may refer to the Bhdra Sutta (SN 22. 22: III, pp. 25-26). The
Chinese counterpart of this text is SA 73 (T 2, p. 19a-b; CSA i, pp. 120-121; FSA 1, pp. 119-120).

CRER MG BELEE - R o ERERE - BRORAM - RUREY - BTRE - R
JEE - SORTUFE - INEEEL - 5 R - ERYR - REFE - ESwme - BRfEm -
AR - sE e o M ZEAS (%% /4% indicated in note 8) - FEFEZALE - ” T 2, p. 439c.
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(5) The devaputra Anathapindada (SA 593 = SN 2.20; 1.48 = ASA 187)

SA 593%7 = SN 2.20; 1.48 (verse only)*® = ASA 187 (latter part only*®) report
in common that a devaputra called Anathapindada (Samyuktagama: %3 fIl J&
geigudu, Additional Translation of Samyuktagama: 78 7E/787% % xudaduo = Su-
datta;3° P. Anathapindika) comes to visit the Buddha. He recites verses not only
in praise of the Buddha-dharma but also particularly in honour of Sariputra (&
] #5 Shelifo, P. Sariputta). However, some significant differences in the story
between the three versions are also found, as the following shows.

(a) SA 593 mentions that after he dies on account of sickness, Anathapindada
is reborn into the Tusita heaven (9% K doushuai tian). He then comes from
the Tusita heaven to visit the Buddha. However, no such a heaven is mentioned
in the counterparts, SN 2.20 and ASA 187 (which the Additional Translation of
Samyuktagama version only states that Anathapindada is reborn into an unnamed
heaven; see also footnote 29, above).

(b) The Samyuktagama version at the end of the discourse reports the Buddha
as saying:

Il - DI & Al - mHiES -

—YIHEE  MERRR EEAIRE o k—
WEMHEE RABRF HWRIRE  +75 A k—

At that time, the World-Honoured One (the Buddha), because of the
venerable Sariputra, speaks in verse thus:

Except for the Tathagata, the wisdom of all others in the world is but
a sixteenth part of the wisdom of Sariputra.

The wisdom of Sariputra together with all gods and men is but a six-
teenth part of the Tathagata’s wisdom.3*

These words are not found in the corresponding Samyutta-nikdaya and Addi-
tional Translation of Samyuktagama versions. Thus the Samyuktagama version

T 2, p. 158b-¢; CSA iii, pp. 260-261; FSA 4, pp. 2085-2087.

>SN 1 1884, pp. 55-56, 33-34; 1998, pp. 126-128, 71. Cf. Rhys Davids (1917), pp. 79-80, 46-47;
Bodhi (2000), pp. 151-152, 103-104.

T 2,p. g441c: “HEREENRHERE - SRHEE - GEGK - LKL 2

3°This is his given name. See SA 592 (T 2, pp. 157b-158b; CSA iii, pp. 257-260; FSA 4, pp. 2079-
2085) = SN 10.8 (SN 1 1884, pp. 210-212; 1998, pp. 455-458. Cf. Rhys Davids 1917, pp. 271-273;
Bodhi 2000, pp. 311-313) = ASA 186 (T 2, pp. 440b-441a).

>'T have here adopted the translation suggested by a reviewer.
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depicts the Buddha claiming wisdom superior to that of Sariputra and other gods
and humans.??

In summary, both points, Anathapindada being reborn into the heaven of
Tusita and the Buddha claiming superior understanding, are found only in the
Samyuktagama version.33

(6) The heaven of Atappa or of Aviha (SA 594 = ASA 188; no SN counterpart,
cf. AN 3.125 Hatthaka)

SA 594 and its counterpart ASA 188 state in common that a devaputra Hastaka
(shou tianzi, Samyuktagama: 5K, Additional Translation of Samyuktagama:
T K ) comes to tell the Buddha that he practises the three dharmas (=%
sanfa), therefore, is reborn in the heaven of Atappa (24K wure tian). These dis-
courses have no Samyutta-nikaya counterpart, but instead have their Pali coun-
terpart in the Anguttara Nikdaya, AN 3.125. However, this states that a devaputra
Hastaka (P. Hatthaka) is from the heaven of Aviha (Skt. Abrha/Avrha), not At-
appa, and he comes to tell the Buddha that he practises the three dharmas, which
are similar to the Samyuktagama and Additional Translation of Samyuktagama
versions. The three dharmas are: never having enough of seeing the Buddha,
hearing the dharma, and serving the Sangha.3*

Here the Samyuktagama and Additional Translation of Samyuktagama ver-
sions say he is reborn in the heaven of Atappa, whereas the Pali AN version states

$*However, a similar view is also found in the Varngisa-thera Samyukta in the ASA version.
Choong (2007), p. 40, note 16.

3 However, Anathapindada reborn into the Tusita heaven is also found in the Pali MN 143
Anathapindikovada Sutta. Cf. Malalasekera (1937), p. 71. On the English translation of MN
143, see Nanamoli and Bodhi (1995), pp. 1109-1113, and Horner (1959), pp. 309-315. On other
sources of Anathapindika, see also Akanuma (1967), pp. 32-35. A related story of Anathapindada
is found in MA 28 (T 1, pp. 458b-461b). It does not mention that Anathapindada dies of a sickness,
but he recovers from his sickness after hearing the teachings of Sariputra. Analayo (2010, p. 5, note
4) argues that Akanuma’s identification that MN 143 has a parallel in MA 28 is incorrect.

HAEENK - 7 (T 2, p. 159a; CSA iii, p. 262; FSA 4, p. 2089). ASA: “HiEEH KT S - &iT%
B NERE - B - AEHAKR - HRAM - WIT= - OERE - BER - R
REEE - HLEFRM - MR E - R EEEAKE -7 (T, p. 442b). AN (1989), p. 279:
“Bhagavato aham bhante dassandya atitto appativano kalakato, saddhammasavanassaham bhante
atitto appativano kalakato, sarighassaham bhante upatthanassa atitto appativano kalakato” Cf. F. L.
Woodward (1932), pp. 256-258.
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that he is from the heaven of Aviha. According to the developed Buddhist cosmol-
ogy, these two heavens belong to one of the eight/seven heavens of a meditation
realm of the fourth dhyana and both of these are Pure Abodes (Suddhavasa), so
they are not the same heavens within the realm. 3> Also, how the practice of the
three dharmas has a connection with the two different heavens in a meditation
realm of the fourth dhydna is not clearly indicated in the three versions.3¢ Thus,
the antiquity of the story and of the teachings of the three dharmas recorded in
the three versions is in question. Here, it needs to be pointed out that the mytho-
logical aspect of devas and the faith of the Buddha-Dharma-Sangha have been
clearly linked together into the heavens associated with the meditation practice
of dhyana.

(7) Eccentric expressions (SA 1280 = ASA 278; no SN counterpart)

SA 1280 reports that a deva (or a devaputra) comes to visit the Buddha and says
to the Buddha in verse:3”

AEETME T sERmEE

STE T WERMEE

Who, being humble, becomes humble? Who, being arrogant, be-
comes arrogant? What is the game of children, like children throw-
ing stones to each other?

The Buddha at that time replies in verse:

ETRIFET ZERAFEE

FENER  WEIER

Those who feel affection for the humble become humble.

Those who feel affection for the arrogant become arrogant.

Those who feel affection for playing a game as a stupid person are
similar to those children throwing stones to each other.

$Sadakata (1997), p. 58; Gethin (1998), p. 116.

3% A similar problem is found in the Brahma Samyutta (e.g., SN 6.4 = SA 1195 = ASA 108), where
the Buddha seems to imply that Brahma Baka attained his state through generosity and kindness
rather than through dhydnas. Does this suggest that the idea that the Brahma realms can only be
attained by dhyana is a later development? Or is something else going on here?

3T 2, pp. 352¢-3534; 288-289; FSA 4, pp. 2137-2138.
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However, its counterpart ASA 278 has a different report. It states that a deva
(or a devaputra) comes to visit the Buddha and says in verse:38

AER AR R SRR

AEA SR WAL

Who is called reverence? Who is called humility?

Who plays a stupid game, like small children playing with soil?

The Buddha then responds in verse:

BYEGIE T AL

BrEEE T NLHIE

CNFEREE AN R IR

If men are reverent, women will certainly be humble.

If men are humble, women will certainly be reverent.

Women play a stupid game, like small children playing with soil.

Accordingly, both versions not only have almost entirely different contents
of teaching, but also are equally eccentric in the questions by the deva and the
responses by the Buddha. The conversations do not make any reasonable ques-
tions and judgments. These discourses have no Samyutta-nikdya counterpart.
Thus, the antiquity of the story in the Samyuktagama and Additional Transla-
tion of Samyuktagama versions is certainly in question. Also, the expression, ...
Women play a stupid game, like small children playing with soil, implies gender
discrimination. It is very striking that this uniquely sexist s#itra is both inauthen-
tic and irrational.

(8) A devaputra possessed by Mara (SA 1308 = SN 2.30 = ASA 307)

SA 1308 records that a devaputra named Akotaka is possessed by Mara, the Evil
One, to speak in verse to the Buddha.?? Its Pali counterpart, SN 2.30, reports that

BT 2, p. 471a.
3R R R B ) P EIER PSR S -
EEEEE - rEmE
FEMDE BN
WS SHB4EKR
MR - HEEES - HIAEIRRFIEUE - HERERKSME I - IEFEAEERF
H/OFATEL © 7 (T 2, p. 359¢; CSA iii, p. 316; FSA 4, p. 2190)
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Mara possesses the devaputra Vetambari (not Akotaka) to address the Buddha in
verse.*® This myth indicates that a devaputra can easily be possessed by Mara,
who has such a power. However, the corresponding Additional Translation of
Samyuktagama version (no. 307) does not have such a story of Mara possessing
a devaputra to speak to the Buddha in verse.#* Thus, the Samyuktagama version
in this regard is closer to the Samyutta-nikaya version.

Conclusion

Structurally, the Pali Devata and Devaputta Samyuttas correspond to the Zhutian
Xiangying (Devata Samyukta) in the reconstructed two Chinese versions. It is
likely that the division into two samyuttas seen in the Pali Samyutta-nikaya ver-
sion is original. The boundary between two separate collections in the Samyukta-
gama and Additional Translation of Samyuktagama versions has been obscured
following loss or lack of the samyukta titles. Both the Chinese Samyuktagama
and Additional Translation of Samyuktagama versions are out of order with re-
gard to the sequence and arrangement of the discourses. Also, the two Chinese
versions match up with each other closely regarding the sequence and arrange-
ment of the discourses, whereas the Pali version of the discourses matches up
only very loosely with the two Chinese versions. Thus, the Samyuktagama and
Additional Translation of Samyuktagama versions are structurally much closer to
each other than to the Samyutta-nikaya version.

As for the contents, this comparative study of these three different versions
has focused on the terms devata ‘god’ and devaputra ‘son of a god’ and on some
disagreements presented in the three versions. The comparison has revealed the
following main points:

“atha kho Maro papima Vetambarim devaputtam anvavisitva Bhagavato santike imam gatham
abhasi:
tapo jigucchdya dyutta
palayam pavivekiyam
riipe ca ye nivitthase
devalokabhinandino
te ve sammanusasanti
paralokaya matiya ti.
Atha kho Bhagava Maro ayam papima iti viditva..”. (SN 11998, pp. 154-155; 1884, p. 67. Cf. Rhys
Davids 1917, pp. 91-92; Bodhi 2000, pp. 162-163).
T2, pp. 477¢-478c¢.
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1. Comparison with the Sanskrit fragments (Enomoto 1994) and the Pali
counterpart reveals that the Chinese translators of Samyuktagama and Additional
Translation of Samyuktagama did not distinguish between these two Sanskrit terms,
devata and devaputra. The Samyuktagama translator preferred X, whereas the
Additional Translation of Samyuktagama translator preferred K.

2. The distinction between discourses on devaputta (mentioning the god’s
name) and devata (not mentioning the god’s name) was recognised in the Sthavira
tradition before the Pali and Sarvastivadin branches separated, and thus it is not
something unique to the Pali tradition.

3. A verse on the notion of Brahmana appears at the end of nearly all dis-
courses in the Samyuktagama and Additional Translation of Samyuktagama ver-
sions. Itislikely that the two Chinese traditions emphasise the notion of Brahmana
more than their Pali counterpart. The verse mentioned more often in the Chi-
nese collections is a formulaic repetition of the texts; however, it does highlight
the close connection between the early Buddhist tradition and the brahmanical
tradition.

4. Only the Additional Translation of Samyuktagama version indicates repeat-
edly that the devas have actual ‘heavenly palaces’ (K'&) to reside in.

5. The expressions, ‘all dharmas are empty’ and ‘all dharmas are as empty as
a forest, in the Additional Translation of Samyuktagama version, are not found in
the Samyuktagama and Samyutta-nikaya versions. These are likely to be a sec-
tarian doctrine. It may indicate that the Additional Translation of Samyuktagama
version does not belong to the same school as the Samyuktagama, which is the
Sarvastivada.

6. The Samyuktagama and its counterpart Additional Translation of Samyuk-
tagama versions (SA 590 = ASA 184; no Samyutta-nikaya counterpart) describe
different practices by a lay follower. The Samyuktagama version states that he
observes in seated meditation the twelve factors of causal condition in the negative
and forward orders, whereas the Additional Translation of Samyuktagama version
records that he chants aloud the various texts while sitting cross-legged, and shows
the faith in the use of the term, Three Jewels (= ).

7. Only the Samyuktagama version reports that the devaputra Anathapindada
is reborn into the Tusita heaven and depicts the Buddha regarding himself as su-
perior in understanding to Sariputra and other gods and humans.

8. All three versions record that the devaputra Hastaka practises the three
dharmas (never having enough of seeing the Buddha, hearing the Dharma, and
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serving the Sangha). But the Samyuktagama and Additional Translation of Sam-
yuktagama versions say the devaputra is thus reborn in the heaven of Atappa,
whereas the Pali version states that he is from the heaven of Aviha (not Atappa).

9. Atappa and Aviha are distinct realms among the eight/seven heavens of the
fourth dhyana. The connection between the practice of the three dharmas and the
two meditation heavens is not clearly presented in the three versions. However,
they clearly indicate that the mythological aspect of devas and faith in Buddha-
Dharma-Sangha have been associated with the heavens that are connected with
the meditation practice of dhyana.

10. Both Samyuktagama and Additional Translation of Samyuktagama ver-
sions record differently some verses in which the questions by the deva and the
responses by the Buddha are rather unusual. Their contents do not form any
reasonable questions and judgments. These discourses have no Samyutta-nikaya
counterpart. Thus, the antiquity of the story is in question. Also, it includes an
expression of gender discrimination against women.

11. Only the Samyuktagama and Samyutta-nikaya versions record that a
devaputra is possessed by Mara, the Evil One, to speak in verse to the Buddha.

Opverall, the study has shown that, while the vast bulk of teachings is shared
in common between the three versions, there are a few minor points of differ-
ence. Also, one might point out that, in so far as the variations between the
Samyuktagama and Additional Translation of Samyuktagama versions can be spec-
ulatively dated, in each case the Additional Translation of Samyuktagama version
seems to be later (inclusion of proto-Mahayanist ideas, emphasis on devotion,
divine palaces).
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Appendix

Table 1: Chinese-Pali correspondences of the Zhutian Xiangying/Devata Sam-
yukta (= SN 1. Devata Samyutta and SN 2. Devaputta Samyutta)

SA (Chinese) ASA (Chinese) SN (Pali)

995 132 1. Devata Samyutta 10
996 133 1.9

997 134 1.47

998 135 1.42

999 136 2. Devaputta Samyutta 23
1000 137 1.53

1001 138 1.3

None 139 1.4

1002 (and 1312) 140 (and 311) 1.5

1003 141 1.6

1004 142 1.12

1005 231 1.54

1006 232 1.13

1007 233 1.14

1008 234-235 1.74, 70

1009 236 1.62

1010 237 1.64

1011 238 1.68

1012 239 None

1013 240 1.73

1014 241 1.59

1015 242 1.51

1016 243 1.56

1017 244 1.57

1018 245 1.55

1019 246 1.58

1020 247 1.61

1021 248 1.60

1022 249 1.72

576 161 (cf. EA 31.9) 1.11

577 162 None (cf. SN 10.Yakkha Samyutta 2)
578 163 1.18

579 164 1.7

580 165 1.8

581 166 1.25

582 (= 581) 166 (note: the same as above) | 1.25 (the same as above)
583 167 2.9

584 168 1.19

Continued on next page
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SA (Chinese) ASA (Chinese) SN (Pali)

585 169 2.18

586 170 1.21;2. 16

587 171 1.46

588 172 1.29

589 183 1.28

590 184 None

591 185 None

592 (cf. MA 28: T1, 460a15) 186 None (cf. SN 10.Yakkha Samyutta 8)

593 187 (latter part) (cf. EA 51.8 | 2.20; 1.48 (verse) (cf. MN 143
(latter part)) (latter part) = MA 28)

594 188 None (cf. AN 3.125)

595 189 2.24;1.50

None (cf. SA 957 in Pocuozhong | 190 None

Xiangying YEFEREH]E)

596 181 2.17

597 182 2.14

598 175 1.16

599 173 1.23

600 174 1.17

601 176 1.27

602 177 1.30

603 None None

1267 180 1.1

1268 179 1.2

1269 (and 1316) 178 (and 315) 2.15

1270 269 None

1271 270 None

1272 None None

1273 271 1.40

1274 272 1.39

1275 273 1.22

1276 274 2.22

1277 275 1.35

1278 276 (cf. EA 21.5) None (cf. SN 6. Brahma Samyutta 10;

AN 10.89; Sn. 3.10 Kokaliya-sutta)

1279 277 None

1280 278 None

1281 279 1.24

1282 280 None

1283 281 (cf. MA 135; DA 16) None (cf. DN 31)

1284 282 None (cf. ]. 243 Guttila-jataka)

1285 283 None

1286 284 1.34, 36

1287 285 1.31

1288 286 1.32
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SA (Chinese) ASA (Chinese) SN (Pali)

1289 287 1.38

1290 288 None

1291 289 None

1292 290 None

1293 292 None

1294 291 None

1295 293 None (cf. Sn. 654)
1296 294 None

1297 295 None

1298 296 None

1299 297 None

1300 298 None (cf. SN 10.Yakkha Samyutta 1)
None 299 None (cf. SN 10.Yakkha Samyutta 2)
1301 300 None

1302 301 2.21

1303 302 2.11

1304 303 2.12

1305 304 2.7

1306 305 2.29

1307 306 (cf. EA 43.1) | 2.26 (cf. AN 4.45)
1308 307 2.30

1309 308 2.3

1310 309 2.4;1.26

1311 310 2.5

1312 (and 1002) | 311 (and 140) 1.5

1313 312 2.6

1314

1315
1316 (1269)
1317
1318

313

314
315 (and 178)
316
317

None (cf. SN 10. Yakkha Samyutta 3;
Sn. 2.5 Suciloma-sutta)

1.75

2.15

2.1-2

2.1-2 (note: the same as above)
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Table 2: Pali-Chinese correspondences of the Devata and Devaputta Samyuttas
(= Zhutian Xiangying)

SN (Pali) SA (Chinese) ASA (Chinese)
1. Devatd Samyutta1 | 1267 180
1.2 1268 179
1.3 1001 138
1.4 None 139
1.5 1002, 1312 140, 311
1.6 1003 141
1.7 579 164
1.8 580 165
1.9 996 133
1.10 995 132
1.11 576 161 (cf. EA 31.9)
1.12 1004 142
1.13 1006 232
1.14 1007 233
1.15 1335 (in Lin Xiangying TRAHIE) 355
1.16 598 175
1.17 600 174
1.18 578 163
1.19 584 168
1.20 1078 (in Bigiu Xiangying L FFHIE) 17
1.21 (and SN 2.16) 586 170
1.22 1275 273
1.23 599 173
1.24 1281 279
1.25 581-582 166
1.26 (and SN 2.4) 1310 309
1.27 601 176
1.28 589 183
1.29 588 172
1.30 602 177
1.31 1287 285
1.32 1288 286
1.33 None None
1.34 1286 284
1.35 1277 275
1.36 1286 284
1.37 1192 (in Fantian Xiangying " RAENE) | 105
1.38 1289 287
1.39 1274 272
1.40 1273 271

Continued on next page
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SN (Pali) SA (Chinese) | ASA (Chinese)
1.41 None None
1.42 998 135
1.43 999 136
1.44 None None
1.45 None None
1.46 587 171
1.47 997 134
1.48 (and SN 2.20) 593 187
1.49 None None
1.50 (and SN 2.24) 595 189
1.51 1015 242
1.52 None None
1.53 1000 137
1.54 1005 231
1.55 1018 245
1.56 1016 243
1.57 1017 244
1.58 1019 246
1.59 1014 241
1.60 1021 248
1.61 1020 247
1.62 1009 236
1.63 None None
1.64 1010 237
1.65 None None
1.66 None None
1.67 None None
1.68 1011 238
1.69 None None
1.70 (and 1.74) 1008 234-235
1.71 1285 283
1.72 1022 249
1.73 1013 240
1.74 (and 1.70) 1008 234-235
1.75 1315 314
1.76 None None
1.77 None None
1.78 None None
1.79 None None
2. Devaputta Samyutta 1 1317 316
2.2 1318 317
2.3 1309 308
2.4 (and SN 1.26) 1310 309
2.5 1311 310
2.6 1313 312

Continued on next page
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SN (Pali) SA (Chinese) ASA (Chinese)
2.7 1305 304

2.9 583 167
2.10 None None
2.11 1303 302
2.12 1304 303
2.13 None None
2.14 597 182
2.15 1269, 1316 178, 315
2.16 (and SN 1.21) | 586 170
2.17 596 181
2.18 585 169
2.19 1001 138
2.20 (and SN 1.48) | 593 187
2.21 1302 301
2.22 1276 274
2.23 999 136
2.24 (and SN 1.50) 595 189
2.25 1343 (in Lin Xiangying FRHHIE) | 363

2.26 (cf. AN 4.45) 1307 306 (cf. EA 43.1)
2.27 None None
2.28 588 172
2.29 1306 305
2.30 1308 307
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Abbreviations

AN  Anguttara-nikaya

ASA  Bieyi Za Ahan Jing [Additional Translation of Samyuktagama]
(T 2, no. 100)

CSA  Yin Shun’s Za Ahan Jing Lun Huibian [Combined Edition of Sutra
and Sastra of the Samyuktagama] (3 vols, 1983)

DA Dirghagama (T 1, no. 1)

DN  Digha-nikaya

EA  Ekottarikagama (T 2, no. 125)

FSA  Foguang Tripitaka Za Ahan Jing (Samyuktagama) (4 vols, 1983)

] Jataka

MA  Madhyamagama (T 1, no. 26)

MN  Majjhima-nikaya

PTS  Pali Text Society

SA Samyuktagama (T 2, no. 99)

SN Samyutta-nikaya

Sn Suttanipata

T Taisho Chinese Tripitaka (The standard edition for most scholarly

purposes)

AN, DN, J., MN, SN and Sn. references are to PTS editions.
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