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6. avate tinnam jananam nipatavatthumhi atthuppatti

ekasmim arafindyatane mahanidaghasamaye suriyasantapena
nadikandaranijjharasondikadisu =~ udake  parikkhine  nidaghavegena
gacchatinagumbadisu ativiya milayantesu sakunakesu eko suvapotako
paniyapipasito [10] paniyam gavesanto ekasmim satthiratananarakapapate
paniyagandham ghayitva paniyam pivitum pavittho. so tattha patitva tato uggantum
nasakkhi. eko sappo pi evam eva tasmim patito yeva eko manusso pi tasmim patito
yeva ete tayo pi tato uggantum asamatta afifiamafifiam avihethetva mettacitta
hutva maranabhayena tajjita tayo pi jana ekato hutva tasmim yeva vasimsu.

atha aparo manusso paniyatthaya tam vanam patto te tayo disva vallim aharitva
tattha pasibbakam katva avatamukham pappothetva pasibbakam otaretva
te tayo pi tato uddhari. te tayo pi imina purisena amhakam jivitam dinnan ti
somanassa hutva attano attano vasanatthanani tassa acikkhimsu. tato suvapotako
Baranasinagare dakkhinadvare mahantam nigrodham atthi tattha aham vasami.
tava kicce uppanne mama santikam agacchahi ti vatva pakkami. sappo pi tasseva
nigrodhadhassa avidiire mahantam ekam vammikam atthi tatthaham vasami. tava
kicce uppanne mama santikam agantva digha ti vatva pakkosahi ti vatva pakkami.
manusso pi Baranasinagare dakkhinadvarasamipe asukavithiyam nama asukagehe
vasami. tava kicce uppanne mama santikam agacchahi ti vatva pakkami.

JOCBS 22: 1-22 ©2022 Peter Masefield
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Amusing Tales, Part II
Translation

6. The matter-arising as regards the story of three folk falling into a pit

In a certain forest tract, during a great drought, when the water in the rivers,
ravines, cascades and rock-holes and so on had become exhausted through
the sun’s heat, and when the shrubs, grasses and bushes and so forth were
withering in the extreme through the onslaught of that drought, a young
parrot amidst the birds, parched for want of water, [10] in seeking water,
detected the scent of the same (as he flew) over the precipice of a sixty-ratana’
pit, which he then entered in order to drink the water. After falling therein
he was unable to get out. A snake also fell therein in exactly the same way, as
did a human-being. These three, all being incapable of getting out therefrom,
renounced harming one another and became friends. Spurred on by the fear
of dying, the three dwelled then together right there as one.

Then another human-being reached that grove in search of water. Upon
seeing the three, he fetched a creeper, made a bag there, pounded on the edge
of the hole, lowered the bag and brought the three up therefrom.

The three became elated, thinking: “We have been given life by this man”,
and informed him of their several dwelling-places. Of these, the young parrot
said: “In the city of Benares, at the southern gate, there is a great banyan—
I dwell therein. When you have some need, you should come to me”, and then
departed. The snake, too, said: “There is, not far from that same banyan, a
large termite-hill—I dwell therein. When you have some need, you should
approach and then summon me, saying ‘Dighal’”’, and then departed. The
human-being also said: “I dwell in such and such a house, in such and such a
street, in the city of Benares, in the vicinity of the southern gate. When you
have some need, you should come to me”, and then departed.

! ratana, “a linear measure (which Abhp p. 23 gives as equal to 12 angula, or 7 ratanas =
1 yatthi)”, PED, sv.
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dakkhinadvare nigrodhamiile thatva suvapotakassa saddam akasi.
suvapotako tam saddam sutva vegena gantva tena saddhim patisammoditva
kim atthaya agatosi ti aha. jivitum asakkonto darake fatakanam patiyadetva
tava santikam [11] agato 'mhi ti aha. suvapotako tena hi titthahi ti vatva tassa
jivitipayam pariyesanto pakkami.

tasmim kale Baranasirdja susajjitauyyane kilitva majjhantikasamaye
paficapadumasafichannam madhurodakasampunnam sitalam sugandham
manoramam mangalapokkharanim disvanahayitukamo hutvasabbabharanani
omuficitva rajapurise patitthapetva nahayitum pavittho. tada suvapotako
tam khanam uppattitva sakhantare niliyitva rajapurisanam pamadakkhane
rafifio muttaharam gahetva akasam pakkhanditva sigham vegena gantva
muttaharam tassa purisassa datva appamatto imam valafijahi ti aha.

so puriso muttaharam gahetva antonagare avatato nihatassa attano
sahayakamanussassa santikam gantva imam muttaharam mama
sahayasuvapotakena dinnam imam dhanam sadhukam rakkhahi ti vatva
tassa adasi.

tasmim kale raja sisam nahayitva alankaronto muttaharam adisva
nagare bherifi carapesi yo muttaharam passati tassa raja mahantam
sakkarasammanam karissati ti.
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Then, later on, when the human-being who had helped them had some
need, he thought he would approach his friends. Having approached them and
stationed himself at the foot of the banyan tree at the southern gate in Benares,
he made the sound of a young parrot. The young parrot, upon hearing that
sound, hastily went, exchanged friendly greetings with him and then asked for
what purpose he had come. He said that he had approached him since, being
unable to subsist, he had handed over his children to his relatives. [11] At that,
the parrot said: “Well, in that case, please wait”, and then departed seeking
some means by which that man might live.

At that time, the king of Benares, having sported in his nicely appointed
pleasure grove, saw, during the middle of the day, a cool, fragrant, and
enchanting auspicious lotus pond that was covered with the five varieties of
lotus and filled with honey-sweet water. Then, desiring to bathe, he took off
all his ornaments, had these entrusted to the king’s men, and then entered
the pond to bathe. At that moment, the young parrot flew up and hid between
the branches. When there was a moment the king’s men were not paying
attention, he seized the king’s pearl necklace, sprang up into the sky, went
quickly and hastily, and then gave the pearl necklace to the man, saying: “Use
this diligently”.

The man took the pearl necklace into the midst of the city and approached
the human friend he had rescued from the pit, and then said: “This pearl
necklace was given to me by my friend, the young parrot; please guard this
wealth with due care”, and then gave it to him.

Then, as the king was adorning himself, after bathing his head, he failed
to see the pearl necklace, whereupon he had it announced by beat of drum
within the city: “Whoever beholds the pearl necklace will be accorded great
honour and respect by the king”.
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so mittadiibhi puriso bheriya anam sutva imam purisafi ca muttaharafi ca
rafifio dassetva sukhena jivissami ti attano katam upakaram asallakkhetva
tassa purisassa muttaharam attano santikam thapitabhavam kathesi.
rajapurisa tam purisafi ca muttaharam ca gahetva rafifio dassesum. raja tena
gahitabhavam sutva imam dakkhinadvare jivasiile uttasetha ti payojesi.

tam gahetva maretum agamamsu. so maretum niyamano vammikasantikam
gatakale nagarajassa saddam akasi. tam sutva va nikkhamitva tam pavattim
fatva etam assasetva muhuttam na maretha ti vatva sigham gantva rafifio
aggamahesiya [12] dasitva sakalasarire visavegam utthapetva attanam
vijahitva tassa manussassa sahayakassa muficako hutva rajanam etad avoca.
maharaja eso maretum payuttakapuriso visavijjam janati. so tam khanafi fieva
imam utthapessati ti. raja tam aharapetva etam tikicchahi ti aha.

nagaraja tassa manussassa akarena janapesi. so tam janitva nagarajassa
gunam avajjitva udakena paharitva deviya tikiccham akasi. sa sukhita
aroga vutthasi. tam disva tassa purisassa gamanigamayanavahanadini
datva mahantam sakkarasammanam akasi. so puriso mama geham
nigrodharukkhassa ca vammikassa ca antare karetha ti 3ha. raja tattha geham
katva mahantam sakkarasammanam katva tattha vasesi. te tayo yavajivam
mettam abhinditva sukhena vasitva ayupariyosane yathakammam gata.

tiracchanagata evam kataifici katavedino |
bhavanti manussa ca kho akatafifii dubuddhino ti ||

avatato nihatavatthu chattham.
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Upon hearing of that order by way of the drum, the treacherous man? thought
that he could live in ease if he pointed out that man and the pearl necklace to
the king. So, he talked of the fact of that man’s having placed the pearl necklace
in his presence, quite overlooking the help he had done him. The king’s men
seized the man and the pearl necklace and presented them before the king.
Upon hearing of the fact that it had been taken by him, the king engaged (his
men), saying: “Have this one impaled on a stake at the southern gate”.?

They seized him and went to execute him. As he was being led to be
executed, he made the sound of the king of snakes, upon reaching the vicinity
of the anthill. As soon as he heard this, the snake emerged and, upon coming
to know of what was happening, he consoled him and said: “Do not execute
him for the moment”. He then went quickly, [12] bit the king’s chief consort
and let the force of the poison rise throughout her body. He then, abandoning
his person,’ became that human friend’s liberator, saying the following to
the king: “Great king, the man who is about to be executed has knowledge of
poisons. He can resurrect her this very same moment”.

The king had him brought and then said: “Please cure her”. The king of snakes
revealed himself to the human by way of a gesture. When he came to know of
this, he turned his mind to the snake-king’s virtue, splashed her with water and
effected the queen’s cure. She got up, hale and hearty. Upon seeing that human,
she accorded him great honour and respect, granting him villages, market towns,
vehicles and draught-animals and so on. The man said: “Please construct a house
for me between the banyan tree and the anthill”. The king constructed the house
there, accorded him great honour and respect, and had him dwell there. The three
dwelled there happily, maintaining their friendship as long as life lasted, and then,
at the conclusion of their lifespan, went on in accordance with their deeds.

Those gone to the animal world therefore are grateful and mindful of
what has been done, whereas humans are ungrateful and treacherous.

The story of the rescue from the pit is sixth.

2 mittadubhi, lit “one who harms his friends”. Presumably the man who had been rescued
from the pit.

3 jivasila, lit. “life-stake”, a stake for execution. Executions were traditionally conducted
outside the southern gate, an inauspicious place associated with death—cp Pv-a 4.

4 attanam vijahitva, lit. “abandoning himself”. Possibly we should read instead attabhavam
vijahitva, that is, that he abandoned his snake-appearance (in favour of some human one).
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7. Buddheniya vatthumhi atthuppatti

Pataliputtanagare  eka  setthidhita = Buddheninamaka  danabhirata
buddhe mamayika silacaraguniipeta dhammacarini ca hoti. sa ito
ekatimsakappamatthake Sikhi nama Sammasambuddhe cittam pasadetva
cavitva devaloke nibbattitva ekatimsakappe duggatiyam anibbattitva
sugatiyam yeva devamanussasampattim anubhavanti imasmim Buddhuppade
Pataliputtanagare setthidhita ahosi.

tassa gunakathaJambudipatale patthari. atha aparabhage raja matapitinam
santike diitam pahesi. [13] sa pana yada mamantarayo uppajjissati tada mama
saranam bhavissati ti ekam assasindhavam posesi. matapitaro punappunam
dhitaram yacimsu. sa buddhe niyyaditatta kamanam adinavabhatatta ca tam
kiriyam na icchi. raja pana etaya acarasampanne danasilabhavanarambhe
mettabalena cintesi: imdham nissaya Buddhasasane danam datva silam
rakkhitva uposatham upavasitva devaloke nibbattissami ti.

tato raja kena nu kho upayena etam anemi ti rajapurise payojeti. rafifio
payojitapurisa corakammena imam anessama ti cintenta Pataliputtanagaram
agamimsu. setthidhita tasmim kale dhammarakkhitattheram kim karomf ti
aha. rafifio payojitapurisa cora nagarasanne Pucimandavane atthamsu.
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7. The matter-arising as regards the story of Buddheni

There was in the city of Pataliputta a daughter of a wealthy merchant named
Buddheni who delighted in almsgiving, held the Buddha to be her own, was
furnished with the quality of virtuous conduct, and behaved rightly.®

She, atop of thirty-one aeons before now, rendered her heart devout with
respect to the Perfectly Self-enlightened One named Sikhin and, upon falling
from there, came into being in the devaloka. Thereafter, for thirty-one aeons,
she continued to experience successful birth solely in a happy destiny as a
deva or a human, without coming into being in a miserable destiny, prior to
becoming, in this Buddha-age,® the daughter of the wealthy merchant in the
city of Pataliputta.

Talk of her good qualities spread over the surface of Jambudipa. Then, later
on, the king sent a messenger to her mother and father (for the sake of her
hand in marriage). [13] She, however, looked after a Sindh horse, believing
that, whenever any obstacle should arrive for her, he would be her refuge.
Her mother and father begged their daughter repeatedly. But she did not wish
to do so, on account of her dedication to the Buddha and on account of the
peril in sense-desires. The king thought that, as she was endowed with good
conduct and had undertaken almsgiving, morality and meditation, he might,
with her support, through the power of her loving-kindness, give alms to the
Buddhasasana, keep the precepts, celebrate the Uposatha, and then come into
being in the devaloka.

Therefore, the king, wondering by what means he might fetch her, engaged
the king’s men. The men who had been engaged by the king, thinking they
would fetch her by way of kidnapping her, came to the city of Pataliputta.
At that moment, the daughter of the wealthy merchant asked the elder
Dhammarakkhita what she should do. The kidnappers who had been engaged
by the king stationed themselves in the Pucimanda Grove nearby the city.

> dhammacarini, lit. “one who acts according to the Dhamma”.
¢ imasmim buddhuppade, lit. “during this appearance of a buddha”.



THE SAHASSAVATTHUPAKARANA 11

Dhammarakkhitatthero imissa malam pijetva gamanakale tuyham
gamanamaggena Mahapucimandavanam sampattakale vegena gacchahi
ti aha. sa gacchantl Pucimandavanam sampattakale gamadarika assassa
panhisafifiam datva assam akasam langhapesi. cora samantato dhavitva
vegena anubandhimsu. asso vegam janetva dhavati.

cora etam disva vegena dhavimsu. tato pi langhi. sa assapitthito patitva
assam evam aha. tata ettakam kalam posentl evarfipe thane uppanne bhaye
mama patisaranam bhavissati ti tam posesi tvam kin nama putta evam karosi
ti? so tam sutva vivattitva oloketva vegena agantva pitthiyam nisidapetva
akasena gantva sakatthane yeva patitthapesi. sa sattasitikotidhanam
buddhasasane danam datva cavitva devaloke nibbatti ti.

Buddheniyyamakavatthu sattamam.
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The elder Dhammarakkhita honoured her with a garland as it was time for
her to go and then told her that as soon as she reached the Great Pucimanda
Grove along her route, she should go with haste. When, as she was going along,
she reached the Pucimanda Grove, some village-girl gave the horse the sign of
the heel, causing the horse to leap into the sky. The kidnappers ran off in all
directions in hasty pursuit. The horse summoned up haste and bolted.

Upon seeing this, the kidnappers ran in haste. Thereupon too, the horse
lept up. She fell from the horse’s back and then said the following to the
horse: “My dear, whilst I was looking after you for all that time, when fear had
arisen on such an occasion, I thought: ‘He will be my protector’, and protected
you. Why did you do this, my son?”. When he heard this, he turned, looked
down, came back hastily, had her re-seated on his back, went through the
sky and established her in her own place. She gave alms with respect to the
Buddhasasana costing eighty-seven kotis and, upon falling from there, came
into being in the devaloka.

The story of the one named Buddheniyya is seventh.

10
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8. Arafifiikamaha abhayattherassa vatthumhi atthuppatti

[14] Mahavalikaviharavasi Aranfilkkamahaabhayatthero nama. so ekassa
nagarassa asannatthane vasam kappeti. tam eko kulaputto theram
dvadasavassani patijaggi. so therassa civarasatakam adasi. upasakassa dinnam
dinnam satakam imass’ eva antarabhittigehe. arati nama eko coro dinnam
sabbam vattham rattiyam gantva aharati.

ath’ ekadivasam kulaputto therassa civarasatakam datva evam cintesi:
imina saddhim sattavare imassa therassa civarasatakam adasim so tena
civaram katva na nivaseti afifassa danam pi na pafifdyati imam karanam
janissami ti. puna therassa civarasatakam datva rattibhage avudham gahetva
maggam rakkhanto atthasi.

puna coro tassa rakkhanabhavam ajanitva gantva therassa dinnam
civarasatakam gahetva ten’eva maggena agacchati. upasako coram disva
vegenaagantvacoramciile gahetvaettakamkalam maya dinnam civarasatakam
ganhasi ti aha. evam sami ettakam kalam aham eva sabbam ganhami ti aha.

upasako tassa hatthato civarasatakam gahetva anekappakarena kottetva
dubbalam katva amakasusanam gantva afiflam matakamanussam hatthato
hattham padato padam pitthito pitthim amocanam katva tassa pitthiyam
dalham bandhitva tam vissajjetva purimataram attano gamam gantva bho
gamavasino tumhe janatha ajjarattim eko amanusso agacchissati so tumhakam
vinasam karissati tumhe gehadvarani pidhaya tena saddhim abhanitva dvaram
avivaritva appamatta hotha ti ugghosesi.

11
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8.Thematter-arisingasregardsthestoryoftheelder Araiifiikamaha-
abhaya

[14] The elder Arafifilkamaha-abhaya was a resident of the Mahavalikavihara.
He made his abode at a place near some city. A son of good family looked
after that elder for twelve years. He gave the elder cloth for robes. Cloth was
repeatedly donated by the layfollower (and left) at this (elder’s) house before
its inner wall.” A robber by the name of Arati would go by night and make off
with all the clothing that had been given.

Then one day, the son of good family, after giving the elder cloth for robes,
thought as follows: “This is now the seventh occasion upon which I have given
cloth for robes to this elder, but after he has made the robe with it, he does
not wear it. There is no evidence of him giving it to another. I must know the
reason for this”. He once more gave cloth for robes to the elder and then,
during the night, took a weapon and stood guarding the path.

Once again, the robber, unaware that it was being guarded, went, took the
cloth for robes that had been given to the elder, and then came along that same
path. The layfollower saw the robber, came with haste, grabbed the robber by
his topknot, and said: “You are the one who has been taking the cloth for robes
that I been giving all this time”. He said: “Yes, master, I alone have been taking
everything for so long a time”.

The layfollower took the cloth for robes from his hand, and beat him in
countless ways, rendering him weak. He then went to the charnel ground,
bound some other dead human firmly onto his back, tying them hand to hand,
foot to foot, back to back, and then sent him off. He then went to his own
village very early, and proclaimed:

“Good residents of the village, you should be aware that this same night, a
non-human will be coming. He will bring about your destruction. You should
close the doors to your houses, not speak with him, nor open the door; please
be diligent”.

7 antarabhittigehe, lit. “in the house with an inner wall”. The sense here is that the elder’s
house had an outer wall surrounding his property and an inner wall protecting his living
quarters.

12
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gamavasino tatha akamsu. so coro mata[15] manussena saddhim ekabaddho
hutvaattano gehadvaram gantvabhariyam amantetva anekappakarenayacitva
pi dvaram vivarapetum asakkonto matapitiinam pi sabbesam fiatakanam pi
gehadvaram gantva avivaritva sahayassa pi gehadvaram gato gatagatageh’
eva yakkho agato ti saiifiaya dvaram na vivarimsu.

so sakalagame 3hinditva afifiattha patisaranam alabhanto therass’eva
patisaranam katva therassa santikam gantva ima dukkha mocetva mam
sukhim karotha ti aha. thero tam disva karunaya kampamano matamanussam
mocetva diire thapetva tam unhodakena nahapetva telanalikena sakalasarire
telam abbhafjitva tassa akotitatthanam sambahanto nisidi. so mahaupasako
coro kaham gato ti vicinanto therassa santikam gantva therena tassa
patijagganakaram disva bhante evarfipassa mittadubbhino kasma evam
karotha ti *3ha.® thero mahaupasaka imassa mittadubbhino tava cittam
mudukam karohi ti* vatva imam gatham aha:

udabindunipatena udakumbho pi parati |
pirati balo papassa thokathokam pi acinan ti ||

ovaditva tam pesesi. coro therass’eva santike pabbajitva vipassanam
vaddhetva arahattam patto ti.

corabhavam jahitvana uppanne pi ca paccaye |
appicchagunasampanno sasane hoti corako ti ||

abhayattherassa vatthu atthamam.

& The text *gha [...] karohi ti* has been restored from the Sinhalese edition of the text.

13



THE SAHASSAVATTHUPAKARANA 11

The residents of the village acted accordantly. The robber, [15] still
inseparably bound together with the dead human, went to the door of his own
house, addressed his wife and, even though begging her in countless ways,
was unable to have her open the door. He went to the door of his mother and
father’s house, as well as that of all his relatives, but they would not open the
same; he even went to the door of his friend’s house, yet to each house that he
went, none would open the door, perceiving it to be the yakkha that had come.

He wandered about the entire village, but finding no shelter elsewhere, he
made that same elder his shelter, approached the elder, and then said: “Please
release me from all this suffering; please set me at ease”. Upon seeing him, the
elder, moved with compassion, released the dead human, setting it far away.
He had the robber bathed with hot water, anointed his whole body with a tube’
of oil, and then sat down, massaging the place where he had been struck. The
great layfollower, investigating where the robber had gone, approached the
elder, saw the way in which he was being taken care of by the elder and then
said: “Bhante, why do you act in this way for such a one so treacherous to his
friends?” The elder replied, “Great layfollower, you should soften your heart
to one who is treacherous to his friends”, and then uttered this verse:

Through the dropping of a drop of water, even a waterpot is filled;
through the accumulation of evil, even little by little, the fool is

filled (Dhp 121).

Having exhorted him, he sent him on his way. And then the robber went
forth in the presence of that same elder, developed insight, and reached
arahantship.

After abandoning robbery, when the condition has arisen, in the
Sasana even a robber can become one endowed with the quality
of wanting little.®

The story of the elder Abhaya is eighth.

° nali, lit. “a hollow stalk”.
10 Seemingly a verse but, if so, untraced.

14
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9. Micchaditthikassa vatthumhi atthuppatti

[16] Kassapasammasambuddhassa parinibbutakale dhatum nidhetva
mahantam pijasakkaram akamsu. tada eko ahigunthiko sappam
kilapetva 3ahindamano ekasmim game rattibhage nivasam gahetva
khadaniyabhojaniyadihi santappito ekasmim thane nisidi. gagmavasi manussa
rattibhage sayanakale namo Buddhassa namo Dhammassa namo Sanighassa ti
vatva sajjhayimsu.

so ahigunthiko tinnam ratananam gunam ajananabhavena gamavasinam
katham sutva sayam pi namo Buddhassa ti parihasakelim katva
kathesi. punadivase attano kilapanasappam olokento ekam nagarajam
Kassapabuddhassa thiipe piijam katva agantva vammikam pavisitva
nipannam ahigunthiko disva mantam parivattesi. so nagaraja mantam sutva
kuddho nikkhamitva tam maretukamo hutva anubandhi. so ahigunthiko
maranabhayena palayanto ekasmim pasane pakkhalitva bhimiyam patamano
sayanhakale gamavasthi namo Buddhassa ti vuttavacanam anussaranto
patisevanena namo Buddhassa ti aha.

nagaraja imassa katham sutva tinnam ratananam garum katva tam
namitva tinnam ratananam gunam tayo suvannamalena plijetum assa adasi.
tesu ekam puppham mayham pufifiatthaya pljehi ekam tava pufifatthaya
pijehi ekam vikkinitva sukhena jivahi ti aha. so mala gahetva cetiyassa
santikam gantva attano ca nagar3jassa ca atthaya thiipe dve pijesi. ekam
vikkinitva satasahassam labhitva kapanaddhikavanibbakanam danam dadanto
ahigunthikakammam pahaya kusalakammam piiretva saggagami ahosi.

tiracchananam hadayam mudukam ratanattaye |
gunam pi so vijanati manussanam hi ka katha ti ||

micchaditthikassa vatthu navamam.
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9. The matter-arising as regards the story of the one of wrong view

[16] When the Perfectly Self-enlightened One Kassapa attained parinibbana, the
laity installed the relic and then performed great worship and reverence. Then a
snake-charmer, who was roaming about after training a serpent, took shelter for
the night in some village and, after satisfying himself with foods both hard and
soft and so on, seated himself at some spot. When they lay down to sleep for the
night, the people who were residents of that village did so after saying: “Homage
to the Buddha, homage to the Dhamma, homage to the Sangha”.

The snake-charmer, on account of his being unaware of the qualities of the
Three Jewels, upon hearing the utterances of the village-residents, himself
uttered: “Homage to the Buddha”, jokingly mocking them. On the following
day, the snake-charmer, whilst examining the snake he was training, saw a
king of snakes that had come after paying worship at the stupa of the Buddha
Kassapa, and which was laying down after entering an anthill. When the snake-
charmer recited a mantra, the king of snakes heard it and became angry; he
emerged and followed him, desiring to kill him. The snake-charmer, running
off for fear of dying, tripped on a rock; as he fell to the ground, he recollected
the “Homage to the Buddha” the residents of the village had uttered at evening
time, and uttered: “Homage to the Buddha” in imitation thereof."

The king of snakes, upon hearing this utterance of his, paid reverence to the
Three Jewels, saluted him, and then gave him three golden garlands® to worship
the Three Jewels, saying: “Please use one of these flower(-garlands) to pay worship
for the sake of my merit, one to pay worship for the sake of your own merit, and
sell one so that you can live in comfort”. He took the garlands, went into the
vicinity of the shrine and then used two to pay worship at the stupa for the sake of
himself and the king of snakes. Then he sold one, gained a hundred thousand and,
as he gave alms to indigents, tramps and wayfarers, he abandoned the work of
the snake-charmer, replenished his sound deeds, and became destined for heaven.

The heart of animals is tender with respect to the Jewel-triad.
The snake king discerned even the snake charmer’s qualities—but
what is to be said of humans?*

The story of the one of wrong view is ninth.

! patisevanena.
12 tayo suvannamalena; the text is seemingly corrupt at this point.
3 Seemingly a verse but, if so, untraced.
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10. Saranattheravatthumbhi atthuppatti

[17] Savatthiya mahanagare Sumanasetthi nama ahosi. tassa matugamo
Sujampati nama ahosi. tesam eko putto eka dhita ca ahesum. etesam pana
matapitaro kalam karonto kanitthabhaginim jetthabhatuhatthe thapetva
kalam akamsu. tato kalantarena bhata pathamam kanitthikaya avaham katva
paccha sayam pi avaham akasi. so kulaputto matupilandhanapasadhanam
sabbam bhaginiya va ruciya bhogam dasadasim niyyadesi.

sa na cirasseva gabbhini hutva attano samikam amantetva sami mama
bhatikassa santike vasissami ti nanappakarena samikam yaci. samiko nipilito
nivaretum asakkonto upakaranani sajjetva matugdmam yane nisidapetva
bhatikassa geham gacchanto dvarantare Sattharam nagaram pavisantam
disva Sattharam vandimsu. Sattha tesam upanissayam disva saranesu
patitthapetva paficasilam datva tumhakam dukkhassa uppannakale mam
anussareyyatha ti aha.

samiko bhariyam adaya bhatu santikam gantva bhatuna patiyadetva
samma mama bhariyaya jivitarakkham karotha ti vatva sayam attano
geham agamasi. so bhaginiya padaparicarikam pariyesanto afifiam adisva
bhariyam pakkosapetva bhadde amma bhaginiya veyyavaccam karohi ti vatva
niyyadesi. etassa pana bhariya tassa kanitthikaya veyyavaccam karonti etissa
alankarapasadhanam disva lobham uppadetva ahartpacchedam katva gilana
viya sayi. tassa samiko kim tuyham sarire aphasukam? kim katum yuttan ti?
patipucchi. tava kanitthikaya pilandhane asam katva paficamadhuramamsam
patthemi ti aha.

tassa samiko attano kanitthikaya paficamadhuramamsam attano bhariyaya
adatukamo hutva attano bhariyam aha bhadde manussamaranam nama
bhariyan ti vatva [18] anekapariyayena tam tato nivattetum nasakkhi.
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10. The matter-arising as regards the story of the elder Sarana

[17] There was in the great city of Savatthi a wealthy merchant named Sumana.
His wife was named Sujampati. They had one son and one daughter. When
their parents were about to finish their time, they entrusted the younger
sister into the hand of her elder brother, and then finished their time. After
some interval of time, the brother arranged the marriage of his younger sister,
and later on arranged his own marriage. That son of good family handed over
to his sister all their mother’s ornaments and parure that she wanted, her
possessions and male and female slaves.

Shortly afterwards, she became pregnant, and addressed her husband,
saying: “Master, [ wish to dwell in my brother’s presence”, begging her husband
in many ways. Being unable to deter her, her husband, under duress, provided
her with provisions, had the womenfolk seated in a vehicle and then, as he
was going to her brother’s house, saw the Teacher entering the city through
the gate, whereupon they saluted the Teacher. The Teacher, upon seeing their
potential, established them in the refuges, gave them the five precepts and
then said that they should recollect him whenever dukkha should arise on
their part.

The husband took his wife and approached her brother, handed her over
to her brother, saying: “Please have my wife’s life properly protected”, and
then went back to his own home. The brother, not finding any other whilst
seeking out a handmaiden for his sister, had his wife summoned and gave her
into her charge, asking her to serve his sister. Whilst the wife was serving
the younger sister of her husband, she saw her adornments and parure, gave
rise to greed, and then began to fast, lying down as though she were sick. Her
husband asked: “Do you have some bodily discomfort? What should be done?”
“I would like the five sorts of sweet meats, prepared in your younger sister’s
parure”, she replied.

Her husband, not wanting to give the five sorts of sweet meats of his
younger sister to his wife, said to his wife: “My dear one, a wife is indeed
deadly for a man”, [18] but was unable to dissuade her therefrom, despite
various attempts.

18



THE SAHASSAVATTHUPAKARANA 11

so attano matugamassa antare kamena bandhitva attano kanitthikam
maretukamo hutva ehi ubho pi matapitinam dinnam inam ganhama tuyhafi
ca mayhafi ca passitva inayika inam dassanti ti tam sukhayanake nisidapetva
nagarasanne diiram gantva yanam maggato okkamapetva vanagahanam
pavisitvakanitthikam jivantam eva makule gahetva sisam bhinditva maressami
ti cintetva maretukamo hutva bhiimiyam patesi.

tasmim samaye kammajavata calimsu. sa bhataram yacanti tam apanetum
asakkonti bhataram mama puttassa mukham oloketva tava bhagineyyassa
sinehena pi mam ma marehi ti yacantiya pi makule gahetva akaddhanto
avidiire thane nigrodhamiile sisam thapetva sisam bhinditum arabhi. sa cintesi
sacaham saddam muficeyyam attano saddena affio agantva mama bhatuno
ayam coro ti vatva anayam karissatl ti cintetva mama jivitafl cajitva mama
bhatuno anayam na karomi ti cintetva attana gahitasaranam avajjamana
avissajjetva nipajji.

tassa evam sayitva bhatuno antare attano mettanubhavena tasmim
nigrodhe adhivattha devata evariipe matugame imasmim rukkhamle marite
devasamagamam pavisitum na labhissami ti cintetva etaya samiko viya
hutva tam tajjetva palapetva tam yane nisidapetva darakena saddhim tam
divasam eva Savatthim gantva antonagare ekissaya salaya tam nipajjapetva
sayam antaradhayi.
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Internally bound by his desire for his wife, he became desirous of killing his
younger sister. Saying: “Come, we will both collect that loan that was given to
our mother and father. When they behold both you and me, the lenders will
hand over that loan”. He then had her seated in a comfortable vehicle, went
far away from the city outskirts, where he had the vehicle come off the path;
he entered the dense jungle and then, thinking he would kill his still living
younger sister by grasping her by her bun and splitting her head, he caused
her to fall to the ground.

At that moment, the winds born of kamma became agitated. She begged
her brother, but was unable to prevent him; he grasped her bun as she was still
begging him not to kill her out of the affection he would have for his nephew,
once he had seen her son’s face, but then he dragged her to a nearby spot, set
her head at the foot of a banyan tree and began to split her head.

She thought that if she were to scream, some other might come as a
result of that scream, take her brother to be a robber, and cause her brother
problems; then, thinking that she should renounce her life, rather than cause
her brother problems, she lay down without releasing that scream, adverting
to the refuge she had taken.

As she was lying down in that way, owing to the majesty of her loving-
kindness for her brother, the devata who resided in that banyan thought:
“I will not be able to gain entry into the devata community if a woman of such
a kind is murdered at the foot of this tree”. Taking on the appearance of her
husband, he frightened (the brother), putting him to flight; then he had her
seated in the vehicle, together with her (unborn) son, went that same day to
Savatthi, had her lain down in some hall inside the city and then disappeared.
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etissa pana samiko nagarato nikkhamanto etam disva tvam kena saddhim
agatasi ti patipucchi. sa tvaya saddhim agatamhi ti aha. so tuyham ditthakalam
upadaya ajja cattaro masa atikkanta ettakam kalam maya tvam na ditthapubba
taya saddhim nagarato [19] nagatombhi ti aha. sa etassa katham sutva tena hi
imam karanam matapitinan ca anfiesain ca ma kathehi appamatto hoh ti
vatva sabbam attano pavattim samikassa arocesi.

samiko tam katham sutva bhayapatto hutva tam gahetva attano geham
gantva punadivase Sattharam nimantetva mahadanam datva Satthu santike
gahitasarananubhavena jivitassa laddhabhavam kathetva darakassa sarano
ti namam akamsu. Sattha tesam ajjhasayam fiatva dhammam desesi. ubho
pi sotapanna ahesum. putto pi visativassakale Buddhasasane pabbajitva
vipassanam vaddhetva arahattam patto Saranatthero nama ahosi ti.

saranattheravatthu dasamam vaggo pathamo.
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As her husband was leaving the city, he saw her and asked whom she had
come with. She said: “I came with you”. He said: “Today, four months have
gone by since I last saw you. I have not seen you for all that time until now.
I did not come to the city** with you [19]. When she heard what he had to
say, she said: “Well, in that case, make sure you do not talk of the reason for
this to (your) parents® or anyone else”, and then informed her husband of
the whole incident.

When her husband heard what she had to say, he became filled with
fear, took her and went to his own house and, on the following day, invited
the Teacher, gave a great almsgiving and then related the fact that she had
retained her life through the majesty of the refuge she had taken, and that
they had named their son Sarana (refuge). The Teacher, upon coming to know
of their dispositions, taught Dhamma. Both became sotapannas. The son went
forth in the Buddhasasana when he was twenty years of age, developed insight
and reached arahantship, his name being the elder Sarana.

The story of the elder Sarana is tenth.
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References and abbreviations to Pali texts follow the system adopted by the
Critical Pali Dictionary. Volume and page references are to Pali Text Society
editions.

This translation is based on the edition of Ver Eecke-Filliozat, Jacqueline &
Filliozat, Jean (2003). Sahassavatthupakaranam, published by the Sangha Assembly of
Region III as a contribution to the royal cremation ceremonies of Phra
Thammarajanuwat (Kamon Kovido Pali VI), Wat Thepsirin, Bangkok (A computerised
version can be consulted on EFEO DATA FILLIOZAT folder 512).

PED = Pali-English Dictionary (Rhys Davids & Stede 1921-1925).

Y nagarato; seemingly in error for nagaram.
15 Since the parents of the brother and sister are said to have died at the beginning of the
story, matapitiinafi perhaps refers to the parents of the sister’s husband.
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